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sobre la época, la figura de este obispo monofisit brilla por su ausencia.
Sin duda, la visibn monacal palestinense de larowetsia cristoldgica,
refractada a través de la personalidad de Juan Bsiflo que da a esta obra su
mayor interés e invita, por otra parte, a que sgaesn cuenta con especial
cuidado no so6lo para la comprension de la oposieidé@alcedonia, sino
también para un conocimiento mas preciso sobrenbiemte socio-religioso
palestino de la primera mitad del s. VI.
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The monograph under the tifleestamentum Salomonis Arabicliy Juan
Pedro Monferrer Sala presents us with an editi@hanannotated translation
of an Arabic version of a pseudepigraphic text fioae Antiquity, known as
Testament of Salomon. The Testament of Salomorowgimally composed in
Greek. The preservation of the text in fifteen nsmipts bears evidence to its
popularity. The text narrates the building of theniple of Jerusalem by
Salomon and it focuses on the figure of Salomoa asghty magician and on
his power over demons. It is a highly syncretistigting that combines
various popular-religious beliefs and superstitioBalomon was known as a
renowned and legendary magician in the Christisawish and Islamic
traditions and there have been many legends ctieglaround his person and
especially about his power to compel the demormsder that they would help
him with the building of the Temple in Jerusalem.

The dating and provenance of this text have beerisue of controversy
in scholarship. It has been argued that the wrisng Christian revision of an
originally Jewish work which originated already time first century C.E. or
that it is a genuinely Christian work from th& 8entury CE. Egypt or Syro-
Palestine have been suggested as possible placegiof Significantly, there
is evidence in the Nag Hammadi Library that a simivork was known in
Egypt by the % century.

Monferrer Sala provides in this monograph a stuldgroArabic version of
this well-known Greek work. This Arabic versionnst a translation or even a
more or less faithful rewriting of the Greek texit las it seems that it is a new
text, which shares with the Greek text general attaristics of the story of the
building of the Temple and of the figure of Salomon
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In a detailed and well studied introduction to tiext, Monferrer Sala
points out extensively to the differences betwedsn Greek and the Arabic
versions of the Testament. The Greek text is fatuse the demonological
element and can be used almost as an encyclopaediananual of demons,
while the Arabic text is primarily a narrative texbout Salomon as a wise
judge and about the building of the Temple while ttemonological element
is considerably reduced. Accordingly, although ¢hér an obvious relation
between these two textual traditions, the GreekthadArabic, there is not an
obvious interdependence between the two writings.

As Monferrer Sala correctly states the TestamenSaibmon does not
belong to the typical Testamentary literary geness represented by
pseudepigraphical writings, such as the TestantettiteoTwelve Patriarchs. It
is rather a compilation of legendary material ofudicial-sapiential focus.
According to Monferrer Sala the text forms a uniditerary genre. As he
remarks it is ‘un texto legendario urdido en toenka figura del rey Salomén a
partir del ciclo literario de la construccion dekniplo de Jerusalén y
dependiente, tematicamente, del elemento demomolégrocendente de
TestSal(gr)’ (p. 16).

The text is accordingly a compilation of haggadiatenial, apocryphal
traditions, biblical references, Josephus mateedtd, In particular, the work
consists of the compilation of various materialenir the tradition of the
Christian Orient.

Monferrer Sala maintains that the reception of testamentn the Arabic
speaking and in the Islamic environments has besiated through Jewish or
rather Jewish-Christian traditions. Most probabdyrbfers here to Jewish and
Christian traditions rather than Jewish-Christiducles, since the latter have
not survived until a period when Arabic was es&idd as a literary language
and apart from that there are no obvious relatmfnhe Greek Testament of
Solomon to Jewish-Christian communities.

Monferrer Sala acknowledges a Greek substratuntansiders the text to
be the Arabic translation of an originally GreektteHe does not rule out the
possibility, however, of a Coptic intermediate stagthe textual transmission.
Salomon was a very popular figure in the Coptieréiture, so the possibility
remains that the text is a translation from Cojstio Arabic.

The text which is edited by Monferrer Sala existstwo manuscripts in
Paris and in Vatican that can be attributed to surébe. It betrays a Christian
as well as an Egyptian provenance, also becaugbeofCoptic system of
numeration of the folios. The manuscripts are tgpto the medieval Arabic
manuscript tradition. Regarding the language oftthe, it is interesting to
note that, although the Arabic can be generallysomred —as expected- as
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Middle Arabic, it contains yet features that clésst rather to the ‘New
Arabic’.

Monferrer Sala has presented us with a very intiegsew text of the
tradition of the Testament of Salomon in a verye@aredition of the original
text as well as a masterly translation and a vefgrinative introduction,
accompanied by insightful comments on the differaspects of this very
complicated work which comprises various elementsmf numerous
traditions. It should be stressed that the studythaf relatively short text
includes an exhaustive bibliography which coverseemlly in the footnotes
all areas of respective scholarship, concerningpuardetails of the text, from
linguistic questions to questions concerning zoplogeven mineralogy! This
is a work of profound and diligent scholarship withly very few minor
typographical errors remaining.

The study of pseudepigraphical literature of Latgiguity is undoubtedly
enriched by the publication of this text, as iteals new important aspects of
the transmission and history of this literary ttmdi. In sum, this is an
excellent piece of academic work, and an importamtribution to the study
of pseudepigrapha as well as to the study of teealure of the Christian
Orient. This monograph stresses the necessity agehcy of more editions of
texts of the kind.
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La disputa entre los animales y el homle® tenida por una de las obras
maestras del ambito filosofico del mundo islamieb siglo X, ya que en ella
su autor supo aunar la sabiduria persa y el legm@go con el espiritu
religioso del islam. Esta edicion, cuyo estudioradtictorio, traducciéon y
anotaciones han sido realizadas por un especiaistéa materia, el Prof.
Emilio Tornero, se centra fundamentalmente enddutcion del texto arabe
al-Hayawin wa-l-ingin de El Cairo (pp. 29-191), precedida de una
“Introduccion” (pp. 11-26) y de una “Nota sobreraduccion” (p.27) a la que
siguen las “Notas” (pp. 193-208) y la “Bibliogrdfigp. 209-211).

Las Rag'il ljw an al-Safa’ o Las Epistolas de los Hermanos de la Pureza
(o de los Hermanos Sinceros) son la muestra dedere riqueza intelectual
que supera cualquier reduccion de caracter poliétigioso, dado que reflejan
un clima intelectual interesante, presidido porespiritu fundamentalmente
ecléctico en el que destaca la influencia del pereao helenistico.



